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Geschichte: 1848/1878 bis 1989

Florin Ţurcanu untersucht die Rolle der rumänischen Monarchie in den 1930er Jahren 
(263-280), d. h. während der Regierung König Carols II. Institutionen, Richtungen und 
Absichten der Kulturpolitik des Monarchen werden erläutert, wobei der stark propagan-
distische, promonarchische und institutionelle Charakter der Kulturpolitik hervorgehoben 
wird. Eine Neuerung stellte damals der Versuch dar, manche Elemente der Kultur auch in 
das bäuerliche Milieu einzubringen. 

Zwei Aufsätze befassen sich mit Aspekten der Kulturpolitik während des Kommunismus. 
Ioana Macrea-Toma schreibt über „Institutions et pratiques de la censure. Le régime des 
publications dans la Roumanie communiste“ (281-298). In den 1970er Jahren wurde die 
klassische kommunistische Zensur, die 1977 offiziell verschwand, durch eine Selbstzensur 
ersetzt. Dennoch existierte sie weiter, wobei jeder Verfasser auf eigene Verantwortung 
publizierte. Die Redakteure übten eine maskierte Zensur aus, indem sie die Verweigerung 
einer Veröffentlichung bestimmter Bücher mit dem Argument des „Papiermangels“ recht-
fertigten. Die Vielfalt der Zeitschriften sowie das Netz persönlicher Beziehungen lockerten 
die Überwachung durch die Zensur. Manche Auflagen waren so klein, dass kontroverse 
Bücher das Publikum praktisch gar nicht erreichen konnten. Aurelia Vasile schreibt über 
„Les cinéastes à la recherche de la l’autonomie institutionnelle dans le labyrinthe étatique et 
social des années 1960 au début des années 1970“ (299-317). Einen Überblick über „Etat 
et culture en Roumanie postcommuniste: conceptes,justifications et effets de la politique 
culturelle“ (319-358) bietet Dan-Eugen Raţiu. Der Verfasser stellt den Mangel an einer 
kritischen Betrachtung der Kulturpolitik und ihrer Anwendung im postkommunistischen 
Rumänien dar. Nationales Prestige und die Nützlichkeit werden als Argumente in der Kul-
turpolitik noch immer durchaus vollmundig verwendet. Bestimmte Bereiche und gewisse 
Ausdrucksformen werden im Vergleich zu anderen immer noch bevorzugt, so das Institu-
tionelle im Vergleich zum Unabhängigen, die Tradition im Vergleich zur Innovation, das 
Kanonische im Vergleich zum Alternativen, das Geschriebene im Vergleich zum Visuellen.

München Corne l iu s  R .  Zach

Klaus Buchenau, Auf russischen Spuren. Orthodoxe Antiwestler in Serbien, 1850-1945. 
Wiesbaden: Harrassowitz Verlag 2011 (Balkanologische Veröffentlichungen. Geschich-
te – Gesellschaft – Kultur, 51). 519 S., ISBN 978-3-447-06276-3, € 98,–

Buchenau’s book is much more than yet another historical monograph. The title does it 
little justice given the range of topics it covers based on materials explored in archives from 
Russia and Ukraine to Serbia and Germany, hundreds of journals and memoires surveyed 
and an impressive connoisseurship of secondary literature on practically the whole modern 
history of Serbia that this book is in dialogue with. In this originally a habilitation thesis 
Buchenau singlehandedly achieves more than recently popular team projects or previously 
whole history institutes. For this reviewer, in terms of new sources used and insights gained, 
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Rezensionen

Buchenau’s study is possibly the most important work in the historiography of Serbia in 
the last couple of decades. 

Buchenau traces origins and analyses thought patterns of anti-Westernism among Serbs. 
Anti-Westernism, he defines as the criticism of the principles which are either practiced 
in the West or are associated with the West and/or promoted by those who declare as 
anti-Westerners (11). This is a very important and recently pressing topic because large 
segments of the Serbian elites and political forces put blame on the West for Yugoslavia’s 
disintegration and all Serbian recent troubles. Buchenau demonstrates a history of this 
kind of thinking and explains that the Serbian anti-Westernism, as any other ideological 
trait, is not rooted in tradition but was formed in response and as consequence of vari-
ous influences and historical contexts. The chief among them were that of the Russian 
Slavophile intelligentsia and Russian Church while the most flourishing context was that 
of multireligious Yugoslavia in its short and precarious interwar years. Serbia’s two most 
prolific authors and preachers from that period were the theologian Justin Popović and 
bishop Nikolaj Velimirović. Largely forgotten during the Communist rule in Yugoslavia 
these two champions of anti-Westernism were revived during the resurgence of the Serbian 
nationalism in the 1980s. Their works were republished and celebrated and the ensuing 
cult that emerged culminated in the decision of the Serbian Orthodox Church (SOC) to 
proclaim them saints. 

Buchenau must be given credit for a very nuanced and detailed treatment of these devel-
opments and personalities. Carefully avoiding simple solutions and a monolithic perspective 
Buchenau is against one sentence thesis and does not let him be reduced to one line of 
thought. In the best tradition of transnational history we get a detailed analysis of Russia’s 
19th century intellectual milieu and an excellent case study of the spiritual academies run 
by the Russian Orthodox Church exemplifying multiple ideological trends and practi-
cal problems the wider society was confronting. From there on, Buchenau explores the 
acquisition of ideas and modes of thinking current in Russia by Serbs which is his major 
task. While links date back to the Middle Ages, strong bonds between Russians and Serbs 
emerge in the early 19th century with the Russian involvement in the Serbian struggle to 
gain independence from the Ottoman Empire and create a modern state. In addition to 
diplomatic, political, and military relationships the most influential linkage and the most 
effective and beneficial for ideological transfer was education. In contrast to many works on 
the transfer of Western models and ideas, Buchenau is exploring virgin ground by turning 
to students in Russia. Especially given that the two greatest Serbian historical figures, long 
term Prime Minister Nikola Pašić and future King Alexander I Karađorđević, both studied 
in Russia. But the bulk of Serbs studied at Russian Church Academies and later became 
priests or professors at Serbian schools and universities while some rose to episcopacy and 
Varnava Rosić and Gavrilo Dožić became patriarchs.

In the late 19th century the key figure in Russian seminaries and a trend setter when 
it comes to anti-Westernism was Antony Khrapovitsky, future metropolitan of Kiev and 
after the Bolshevik revolution the leader of the Russian Orthodox Church in exile. But 
before the Russian Church it was the Slavophile intelligentsia which, while by no means 
unanimous in their worldview, condemned what it saw as corrupting westernizing influ-
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ences in Russia and lay ground for future anti-Westernist thought. Despite his meticulous 
research into the workings of seminary education, Buchenau comes to the conclusion that 
the most influential force for the Serbian priests and intellectuals alike was that of Fyodor 
Dostoyevsky and his writings. Stereotypically limited and stretched beyond its context 
Dostoyevsky’s ideas shaped even few of those Serbian clergymen who did not study in 
Russia like bishop Nikolaj Velimirović, not to mention the ranks of secular intelligentsia. 
Buchenau also shows that the Serbian students were eager recipients because many came to 
Russia already as Russophiles, nationalists and critically oriented towards the West because 
of rampant anti-Catholicism in the Balkans.

The strong Russian influence further intensified after the outbreak of the Bolshevik 
Revolution, when thousands of Russians fled to newly created Yugoslavia where many 
eventually settled. Now the influence extended to all spheres of life. Russian exiles were 
generally well educated and, as Buchenau details, up to 30 % of university lecturers were 
Russian. Among exiles from the fiercely anti-religious Soviet Union were many priests 
who were taken into the ranks of the SOC and made up 10 % of its clergy. Most chose to 
settle in Yugoslavia (and not France i. e.) because of the Orthodox link, King Alexander I 
Karađorđević’s patronage of émigrés and strong anti-Communism. In the same vein the 
exiled Russian bishops chose Serbia for the new headquarters of the Russian Church fur-
ther contributing to unmatched influence Russian clergy, monks and theologians exerted 
on the SOC. In the newly created multireligious Yugoslavia the SOC sought to re-assert 
itself as the state church, the role it enjoyed in the previous Serbian state. Although the 
Yugoslav Vidovdan Constitution foresaw the equal footing of all faiths, many in the Ser-
bian Church believed that its historical role and the high price it paid for the creation of 
Yugoslavia should be translated in privileged status and opportunity to mission among 
all South Slavs. Interestingly and paradoxically given his later actions, Buchenau shows 
how bishop Nikolaj opposed highly centralizing and Serbianizing policies in Macedonia 
(227). Internally, the Church embarked on a traumatic centralising path, destroying the 
diversity of customs and modes of organization that existed among the Orthodox Serbs 
formerly under various ecclesiastical jurisdictions. All the power previously enjoyed by lay 
people and lower clergy were surrendered to bishops. Externally, toward other confessions 
and the society at large many in the Church behaved aggressively, putting pressure on the 
responsible Ministry and continuously using connections with the Serbian politicians who 
dominated the country. Not surprisingly this caused much resentment from other religious 
communities and ethnic/confessional based political parties. The SOC primacy in interwar 
Yugoslavia has already been described by Maria Fallina as a pyrrhic victory given that the 
Church itself was ridden with internal conflicts, poor state of educational facilities, dying 
monasticism etc.1 Buchenau furnishes further evidence how radical, overambitious and 
self-assured bishops reinforced by the Russian exiles, especially during the anti-Concordat 
campaign, failed to strengthen the Church and actually made it more vulnerable. Soon 
followed the World War 2 Golgotha and post-war repression that led to almost complete 
extinction of the SOC in some areas (such as in Macedonia or Montenegro) or paralysis 
in its core regions of Serbia, Bosnia and parts of Croatia.



Südost-Forschungen 72 (2013)  441

Rezensionen

Back to two figures which epitomize anti-Westernism and are often lumped together. 
Buchenau actually threads many important differences. Justin Popović, who taught in 
theological schools between wars, was a spiritual child of Khrapovitsky and adopted his 
religious version of Slavophilia, whereby the Orthodox notion of Christ as the God-Man 
enables the Orthodox followers to elevate their humanity into divinity is opposed to West-
ern Man-God principle which spans from papal primacy to Nietzsche’s “Übermensch” and 
relativization of everything by secularists and atheists.

Nikolal Velimirović, on the other hand, did not develop consistent theological outlook. He 
was confined during the World War 2 occupation of Yugoslavia for his pro-British leanings 
and towards the end of the war the Nazis even brought him to Dachau together with the 
Serbian patriarch Gavrilo. Paradoxically, it was there bishop Nikolaj wrote his most notori-
ous and widely known anti-Semitic text. Buchenau resolves numerous polemics about this 
piece by interpreting bishop Nikolaj’s blame on Jews for all European evils in anti-Western 
key that has coloured his writings and preaching for two decades before. Bishop Nikolaj’s 
nationalist application of Slavophilia was to regard his own people, the Serbs, as the future 
of a redeemed humanity once they cast off Western spoils spread by Jews among others.

Beyond the main line of Buchenau’s narrative his frequent excursions actually provide 
us with a comprehensive recent history of the Orthodox Church in Serbia, especially the 
challenges and failures it faced in attempts to modernize as seen through the prism of out-
dated religious educational facilities or decaying monasteries. With his polycentric search 
for sources Buchenau even managed to overcome the fact that the SOC does not allow the 
use of its archive, which it conveniently blames on the inaccessible condition of papers. 
Further, with his detailed contextualisation of the Serbian intellectual milieu from which 
the anti-Westerners stemmed and to which they returned, in a mixture of prosopography 
and critical discourse and literature analysis, Buchenau offers the closest of what we have 
as history of ideas in Serbia during almost a century long period. Just like Dostoyevsky 
is heavily explored in Russian context we learn about the celebrated Serbian writer Miloš 
Crnjanski and many other mostly conservative Serbian intellectuals of the interwar period. 
In addition, within this book there are definite article-length studies on 1) Dimitrije Ljotić 
and his fashist Zbor movement, the only willing Nazi collaborators in Serbia during World 
War 2; 2) The lay protestant inspired Bogomoljci movement which bishop Nikolaj for most 
part managed to transform into the Orthodox Church devotees and Serbian nationalists 
whereas some became Zbor sympathisers; 3) The Concordat crisis that displayed all the 
fragility of interwar Yugoslavia and especially the role of the SOC in undermining it. Bu-
chenau depicts how Prime Minister Stojadinović’s attempt in 1936-1937 to negotiate with 
the Vatican the contract defining the position of the Roman Catholic Church was used as 
canvas for expressing political and other grievances. Bishop Nikolaj played a key role in 
mobilising increasingly radicalised clergy and faithful in what looked like a grand finale of 
the interwar struggle between Serbs and Croats and an antechamber to the World War 2 
slaughter. Finally, 4) Buchenau discusses collaboration and resistance during World War 2 
in Serbia with a special focus on the SOC.

However, a huge span of topics over a century means overstretching and sometimes losing 
the main thread of the narrative to the myriad of digressions. In dissecting Ljotić and his 
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ideology for example Buchenau barely connects it to the Russian track and even explicitly 
denies any link. If this is the case then its purpose in the book can only be to provide a 
wider political and ideological context for Buchenau’s main interest, the Russian inspired 
anti-Westernism. This seems as a huge imbalance of context versus subject not to mention 
imbalance within the context itself as Ljotić’s was only one of the many right wing ideologies 
at the time, as Buchenau admits. Others are glossed over like the plethora of leftist ideas. 
Ljotić’s contacts with bishop Nikolaj might justify this lengthy section but given they clearly 
diverged politically (388) we are nonetheless left wondering about his inclusion. At times 
Buchenau’s anti-Westernism is too vague and all-encompassing to be helpful. Elsewhere it 
is overlapping with generally considered leftist ideas of Agrarian Socialist and Narodniki. 
Other sources of ideas among Serbian anti-Westerners are not sufficiently explored except 
for Oswald Spengler and Charles Maurras. Bishop Nikolaj names Dimitrije Mitrinović as 
his only teacher but Buchenau contemplates only his Oriental mysticism. 

Buchenau’s erudite narrative is almost flawless. Serbian Patriarch Gavrilo was not hanged 
in South Serbian Brus, as stated, but in the Ottoman Anatolian capital of Brusa (68). Re-
becca West could not visit bishop Nikolaj in Ohrid in 1920s, as her three visits took place 
from 1936-1938 (142). Monastery Miljkovo is not near Požarevac but Svilajnac (284) and 
it should have been noted that the future saint John Maximovich of Shanghai took his 
monastic vows there in 1926. There are minor terminological imprecisions such as imply-
ing the conflict between Hesychasts and Palamites (82) when Gregory Palamas was the 
greatest defender of Hesychasm or the use of outdated term “Serbian-Byzantine” for a late 
Byzantine architecture style (25). Buchenau’s comprehensiveness and depth in approach 
and mastery of the source material in the multitude of languages have a down side too. 
His thorough and detailed footnotes occasionally become too lengthy and extensive. The 
text suffers from verbosity too. Numerous anecdotes and overlong quotations make this 
book a very demanding read that requires a lot of prior knowledge and take away some of 
this great book’s appeal.

London Bo j an  A l ek sov

1  Maria Falina, Pyrrhic Victory. East Orthodox Christianity, Politics, and Serbian Nationalism 
in the Interwar Period. Budapest 2011.

Silvia Marton, La construction politique de la nation. La nation dans les débates du 
Parlament de la Roumanie (1866-1871). Iaşi: Institutul European 2009. 439 S., ISBN 
978-973-611-614-8, RON 72,–

Auf dem bewusst gewählten Hintergrund einer ideologisch und begrifflich noch nicht 
ausgereiften Parteienlandschaft wird das früheste rumänische moderne Parlament, das 
sich in den Jahren 1866-1871 etablierte, in seiner Bedeutung für die Entwicklung des 
rumänischen Staates erfasst. Hypothetisch, so die Autorin, hätte die Modernisierung der 


